Dialogue involves lived experience and the affective attunement of the self with the other. Dialogue is embedded in the fact that the self is a part of reality only in so far as it is relational and reciprocal. Dialogue between the self and the other involves a process of interpersonal exchange. We realize that we always exist through the existence of the other selves. The self is fixated on reason, selfconsciousness or free will. Human home is built from reciprocal relations of mutual recognition. Dialogical encounter reflects on the uniqueness of the self in its reciprocal relation with the other. Dialogue emphasized on intersubjectivity mutual recognition and the precondition for existence. The politic of difference in a dialogical community is that each individual person is in a perpetual relation to a common grounding of existential encounter.
The dialogical encounter represents the presence of relationality as an eternal value of human existential relation when there is dialogue with the self, dialogue with the other and dialogue with nature (spirit). The process of contact is offered as the paradigmatic feature of dialogue with man. That we enter into dialogue with man is easily seen and entering into dialogue with oneself or nature and spirit is less feasible or obvious and the most controversial and misunderstood aspect of dialogical encounter. The dialogical encounter is primordial in the life of humans. Difference or distance is the precondition for the emergence of human relation. Human beings are fond of getting themselves -primarily distanced and differentiated. Difference is not a barrier of human dialogical encounter but is part and parcel of the existential condition for human understanding in the physical world. Relation presupposes difference but difference can only occur without genuine relation.
Relation presupposes a genuine wholly other and only man sees the other as unique other. Dialogue, distance and relation are universal condition of our human existence. Dialogue is that affective attunement, powerful and perfect moment of human communication. Dialogue is an end in itself and not a means to an end. Dialogic communication is a good theory that has to do with a mutual understanding of people the dialogical/normative outcome presupposes human agreements within disagreement. The dialogic theory attempts to reform society. The dialogical outcomes are respect and mutual understanding Victor Ogheneochuko Jeco 290 of differing views of people. The emphasis of any dialogic community is to give new hopes to contemporary human society.
Our existential encounter is therefore strengthened through the indispensability of dialogue. Dialogue brings abut the understanding of peoplewe find ourselves coming together when we see each other's differentiating view points. Dialogue requires simplicity, objectivity, prediction of future outcomes, usefulness, testability and the importance of any inter-subjective-community.
Dialogic communication is a good theory that has to do with a mutual understanding of people. The dialogical outcome presupposes human agreements within disagreement. The dialogic theory attempts to reform society. The dialogical outcomes are respect and mutual understanding of differing views of people and its emphasis is on radical openness. The emphasis of any dialogic community is to give new hopes to human society. Dialogue presupposes affective attunement, ethical immediacy and a momentary occurrence of human persons in their existential reciprocal relation. The dialogic condition requires agreed desire, moral ground and our ability to listen and to see each other's differing views. Mondi (2007:243) believes that when we wish to give a comprehensive name to man's being, a name expressing his entire reality in a precise and unequivocal way, we say that he is a person this is a term we never use for plants or animals, but only for man. The human person is assigned absolute value. It presupposes the sacredness of the individual and sociological meaning. The human person is that special unique being who belongs to a rational society. Accordingly, Mondi (2007:245) believes that a person is only he who is recognized as such by society: he who receives from the society the recognition of belonging to the human species. The sense of the word "person" is, therefore, no longer of the human reality in itself, but rather that of a social convention, an identification card, a disguise. Accordingly, Mondi (2007:252-253) rightly observes that
The dissolution of the concept of person which has found room in modern thought has also had frightening consequence on the political and social plane. The concept of the human person is placed within the philosophical plane….
From the philosophical plane, the new barbarism that has hit humanity has led many contemporary philosophers to reflect a new on the person so as to evidence his dignity and value. Apart from the ontological level of the human person, contemporary philosophers have defined the human person from the dialogical (inter-subjective) perspective.
Dialogically speaking, the human person is characterized by vocation, action and communication, encounter with others. Mondi (2007:255) the community of persons is the community of the neighbours -capable of realizing a "we". The human person essentially has the character of dialogue. The human person is not only a dialogical being but a transcendent being. Accordingly, Mondi (2007:256) opines that:
Man is not simply an ex-sistent (Heidegger) or a co-existent (Buber) and not even just a subsistent (Boethius), but he is a transcendent. He is a project tending towards the infinite who constantly leaves himself behind in all that he is, at that he does, and all that he knows. Man is gifted with an intentional aperture (being in Knowledge or in will) that carries him to a systematic self -transcendence in all directions.
The ontological dimension of the human person
The ontological concept of the human person is subject to a rigorous rational analysis and a solid bedrock of philosophical authority. The ontological dimension of he human person requires a precise reformulation of the concept of the human person. The conceptual analysis of the human person dissolves into individuality. The ontological concept of the human person requires the element of singularity and of individuality. Mondi (2007:247) believes that the person is first of all an individual, unique -unrepeatable reality. The human person is made of substance and he is of a rational nature. The human person is characterized by rationality. Rationality is a feature that is common to all men.
The human person is made up of soul and essence. According to Mondi (2007:248) , the person, as the totality of the individual being, embraces matter, the substantial form (the soul), the accidental forms, and the act of being (actus essendi).
The human person is characterized by a multiplicity of fundamental elements and is subject to the physical world. According to Jacques Maintain cited by Mondi (2007:249) , Man, in as much as material individuality has only a precarious unity, which learns towards nothing if not to fall again into multiplicity; because matter by itself tends to break itself up, as space does to divide itself. In as much as an individual, each one of us has a fragment of a species, a part of the universe, a singular point of the immense network of forces and cosmic, ethnic, and historical influences which the laws are subject to: he is subjected to the determinism of the physical world. At the ontological level, the human person is assigned the fundamentalcondition for dialoguing or communicating with the other.
Maintain believes that there is a paradigm shift in the human person's rational discourse from the ontological level to the dialogical plane. 
The psychological dimension of the human person

The global dimension of the human person
The human person is defined by contemporary global relevance. Mondi Every human being living on this planet, be he small or large, masculine or feminine, white or black, Christian or Buddhist, is gifted with these supreme qualities: by virtue of subsistence he is distinct from all others; through selfconsciousness he recognizes himself as unique and unrepeatable but at the same time free, social, and perfectible; through communication he enters into rapport with others -in a rapport of love, friendship, and sympathy, but also in a rapport of aversion, hate and hostility, through self-transcendence he is called to surpass all the confines with which space and time seek to block his ascension, as he attempts to penetrate the realism of the absolute and eternal.
The global dimension of the human person reflects a kind of universal humanism. According to Mondi (2007:257) , man is an absolute as a value, but not as a person, this is an obvious truth to which all humanisms are disposed to subscribe. Man pretends to be the author of himself and the sole sustenance of his own -absolute value. The value of humanism aims at the dignity of man.
According to L. Kolakowski cited by Mondi (2007:258) , to found the absolute value of man in God is not to sin against humanism, but it is the only way to fully realize the aspirations of humanism and to ensure a valid foundation for the dignity of man. The global relevance of the human person apart from his ontological absoluteness reminds us that globalization as a new form of consciousness and universal humanism is designed to better the human world. The concept of community underlies the idea of solidarity, exchange, intersubjectivity, and humane reciprocity among community members. From being a spirit of communing, it becomes a reality of life together. This necessary togetherness is what makes the different persons who participate in it, discover their identities… As a conceptual model community is the origin of the life of its members. All are products of the community. This is both at the micro-level of parents who give birth to each, and at the macro-level where the community is the cradle that welcomes and creates the existential space for the new born to be, grow and flourish. 
Recommendations
The African person as a human person ought to be seen as the integrative foundation of his immediate African society. The African person should be given a meaningful life. The authentic life of the African person needs to be resuscitated by the emergence of good governance. The human community ought to be a peaceful community governed by peaceful coexistence. Human inter-subjective community should not only be characterized by peaceful coexistence but the need for radical openness.
Conclusion
What has been presented in this preceding paper is the systematic analysis, 
Summary
The human person has a definitional difficulty. One definition of the human person will be one sided. The human person reflects the philosophical analysis of manifold reciprocal relations and fundamental wholeness. The human person is a unique rational being who is very complex from the domain unified understanding of his nature. It constitutes a rational element and characterized by the social, physical, metaphysical, psychological, existential, global, dialogical, moral, and African plane. The human person is deeply rooted in the fundamental existential question of who he is, what he does governed by its rational ability, cognitive capacity and inter-
